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You hove just heard o Hadith of Mishkaat Shareef. Alloh To'ola

has granted o greot fovour and method of ottaining forgiveness
to his sinful servanis through the wan:h of Rosulullah (dgedil=).

i 431 g I
“Every person is indeed sinful.”

Mulla All Qari has explained that the word ‘Khatta' used in the
Hadith means 'extremely sinful’. What is the cure {or this? The
cure is excessive Istighfar and Taubah (seeking lorgiveness
and repenfing). The cure maiches the illness. Thus Rasulullah
(gl scid,

Yk J,.h .;tlénji;ﬁj sihs p3) JS"
“Every human sins excessively and the best of

sinners are the repentant ones.”
(Mishkoat; pg. 204)

THE THREE CONDITIONS
OF TAUBAH

What are the conditions for Taubah and when is it accepted?
The Mubadditheen have menlioned three conditions for il.
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Shatkh Muhyiuddeen Abu Zakarriya An-Nawawi | _kd1=2) has

stated in his commentary on Muslim Shareef (Vl. 2, pg 346) that
there are three conditions for the acceptance of repentance:

O] w‘}ﬁﬁéi To remove oneself from the sin. Some
people, while mnllnummir storing ol women, say “La howla wala

quwwata, i_,i ':I'jdf':' Moulana, just look ot how unveiled theso
women orel” While they ore reading “La howla®, they ore also
admiring the women. Such a La howla is ilsu" soying La

rowla: kel M ooy kel 1ha ot
Such Istighfar is itself in need of seeking forgiveness.

Thus repentance is only occepted once a person refrains from
the sin,

(@) The second condifion is \4slé piksf ;i that one should express
remorse ond regret for committing the sin. The redlity of remorse
is 10 regret rom Tha heor ..,.Iiﬁ;]ﬁ, Tha ragre! should rassmble
that of the Sahabah | ppsdl>)). When they reolised that Allch
ond His Rasul (dsgedf) were displeased with them, then the
Qur'aan Majeed expresses their condition saying:

§ 5t i agle 05 )
“The entire world would become distressful for them.

ond {H&?Fﬁjﬁd—jﬁ }
“They would remain aloof from their souls.”

This is from omong the rights of love. This should be the efect
of displeasing the one who one loves excessively. If one commits
a sin, nothing should feel good with the displeosure and wrath
of Allah. One's children do notl seem good. Food ond drink do
nol loste good. One’s home also does not feel good. The whole
world becomes stroitened in his eyes. He becomes detached
from his soul unlil he performs two Rakats of Salatut Taubah
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ond repents with tearing eyes in order to please Allah, To use
the bounties of this world while perpelrating o sin or persisting
on o sin i3 conlrary lo the posilion of o slove. There waos o
poet in Badayw who loved his wife extremely. | present to you
the poetry of o poet who describes the righis of love:

&H(fa;_v"g_h.ﬁ&.ii."_ﬁ
ENTE A2 Ay

I saw the pulse of the universe drouning ,
When | saw the temperament of my beloved disturbed.

In ather words, when my wile become slightly displeosed, | sow
the pulse of the enlire universe drowning. Lock ot him, he did
nol perceive his own pulse deteriorating, bul found the entire
word 1o be dark. From this it is reclised tho! the right of love is
that ene's cendition should become os described above when
the beloved is angered. Yet this love (for o wife) is lemporary
and will lerminate in o few days. What the rights of Allah are
over us cannol even be explained. He is even closer o us than
our jugular veins, We owe our existence to Him. All our malters,
whether reloted to this world or the next are oftoched to Him.
Even it the entire world proises us, It will not be of any avoil os
long as Allah does not soy to us on the Day of Judgement that |
om pleosed with you. | remember the couplet of Allama Sayyid
Sufaiman Nadwi {_k21=%). He soys thot | mony people proise you
in the world, do nol judge your worlth by their siotements. The
price uttered by slaves holds no volue. The value of the slove is
enhanced only by pleasing the master. Thus, Allama Sayyid
Swlaiman Nadwi says, .

gxé:f&gﬂxélr‘r
& C_:Jfﬁ'_- L'{J {Ji-.!

We remained (in this world) like this or that.
There we will see how we really were.
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Here [in this world) we are praised excessively but what will
our value be there? This will only be reclised on the Day of
Judgement. Le! me relate another couplet of his because
sometimes o person is deceived by this temporary life.

F: Lﬁ-‘ l',:rnjjj » ol
St e Bl A

What joy and grief can there be in a two-day life,
Ome will always remain a traveller no matter
what the condition.

THE TRUE FPEACE AND COMFORT

If is nol necessary that the one who is wealthy in this world
should also be al eose within his heart. Moulana Rumi says,

S s 6 Uz U
Jar e £kl

“H marble is laid on the tomb of a disbehbever, if all the kings of
the wordd loy wreaths of lowers there, music is played and there
is @ military salle, but if the wroth and punishment of Alloh is
descending in the grave, the marble on the top of the grave
canno! remove thot punishment.” The lights on top ond the
military solutes will be of no benefit. Thus if one did not please
Allah, even though one may be sitting in an air-condilioned
room with one's wile ond children ond one has plenty ol treasures,
piles of noles and o healthy bank balonce, all this is only
exienal comfort. This body is o grave, It is not necessary tho! the
comiort on the exterior of the body should olse imply comfort of
the heor. The oir conditioner can cool our bodies but il cannol
extinguish the fire of the hear. If Allah is displecsed, the heorl
will be involved in punishment! even though the body moy have
thousands of means of comfort. there will be no peace. A Buzurg

sOYS,
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When the heart was a garden, spring dripped
from everything,
but when the heart becamne deserted, the entire
world was desolate,
If the heart is at its prime, then everything on its culside is also
in o flourishing state, but when the heart becomes deserted,
the entire world seems deserfed.

THE ENJOYMENT IN THE NAME OF ALLANI
Moulana Jalaluddeen Rumi | _lLiizz) says:

& : -
Wy e 5 C( J3 g. J1
that a persen is ecslofic on the tom campel of o Masfid. With love
and sincerity he is toking the nome of Alloh. He experiences
so much delight in saying 'Allah',.&'\ os Il the enjoyment of the

‘entire vniverse is contained in o copsule ond inserfed in his
heart. Moulana Rumi soys:

STV '}LJ 4 £ 9 ¢t
w LR J’J;lfu";

that when he fokes the name of Allah, every strand of hair on
his body becomes a river of heney. He provides the proof of this
in the Diwan of Shams Tabrez This is o book writlen by Mowlana
Rumi which he nomed offer his spiritual mentor. He asks,

:}Lf/ﬁ.f?'!,ﬁﬁ/é;{l S

O heart! Tell me, is sugar sweeter or the
Creator of sugar?

If Allah does nol create sweetness in the stalks of sugar cane,
they will be sold for o poliry sum. No one will even ask about
them. He turther osks,
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O heart! Tell me, is the moon more beautiful
or the Creator of the moon?

Shah Waliullah Muhaddith Dehlawi | J231=%) addressed the
Moghul Emperars from the pulpit of Delhi's Jami Masjid saying,
“0O Moghul Emperors, Waliullah has o heort in his bosom. This
heort contains the gems of Alloh’s love.” A lorge box contains
a smoller box. The price of the larger box is determined by that
of the smaller one. Il the larger box contains filth inside of i,
it will have no value. It will nol even be protected. However, il
the smaller box contains a precious gem worth millions, then
there will be guaords protecting it ond because of the small
box, the larger one will also be protected. Thus if our heart
contains the love of Alloh, Imaar and Tagwa, then our extermol
parts will also be protected.

THE CAUSE OF
WORLDWIDE SUFFERING

Todoy we comploin why we are being slaughtered in lsrael,
what is hoppening o the Muslims in India ond Muslims are
being disgroced worldwide. The reality is that we have only o
big box and it is exiremely elegant. Our external selves ore
beautilul much more than thet of the Sahaba | p#+4>;). But we
lack the precious gem which they had internally. Today we are
in need of it. What is i1? It is Ta'allug Ma'Allah (connechion with
Alloh). It is the love ol Allah, fear lor Alloh ond Tagwa. This is
what Shah Waliullah indicoted to when he said:

uu‘fh o Jy WL b

(/1 S S 2 Ujj_;f;fj b S

“O Moghul Kings, Waliullah has a heart in his bosom.
It contains the gems and pearls of Allah’s love.
If there is anvone wealthier than me in this world,
he should step forward.”

e, :
e Y g’
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THE FRIENDS OF ALLAH
AND TRUE KINGSHIP

These are the friends of Allah. When the love of Allah is
imbued in their hearts, they do not care aboul the kings.
Hafiz Sherazi | izz) says;

b B g
L s Jfb/.:aﬂﬂ HL:

When Hafir Sherazi becomes intoxicated with the
name of Allah,
Then he will not buy the kingdoms of Kaus and Kay
(the kingdoms of Iran for even a grain of barley).

WEUILUE SUTE S
w S UZ M

When the fragnance of the True Beloved (i.e. Allah Ta'ala)
is percieved from the Great Throne,
Then all the languages of the world cannot express the
delight in the unlimited love of Allah.

Tharefore, Haflz Shirazi soys that when he becomes intoxicated
with the love of Allah, he does not care oboul ony kingdom
and he is not prepared to buy them for even a grain of barley.
The king of Sanjar wrote to Shaikh Abdul Qadir jilani | Jedn=2)
that he wanted ta grant the state of Nimroz to his Khangah,

He replied, - .
ok ¢ LISE A UR
rj,f"‘_ff Lﬁi’ sy H.r Vi ;

May my fortune be blackened like the umbrella
of the king of Sanjar,
If I have the desire for your kingdom.

And says:
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Since I have achieved the kingdom of the latter
part of the night,
I am not prepared to buy your kingdom of the
day for even a grain of barley.

The kingdom of the night is the worship of Alleh ond perdforming
Tahajjud. As Mowlana Rumi soys that if you ochieve the tosie of
one Sajdah, you will olso leave the kingdom like fbrahim Ibn
Adham ( Sbi=z).

THE ECSTASY OF PROSTRATION

One usually m.finam;:. “Subhanallah.” But in the posture of
prostrafion, one soys, wl.ﬁ‘j"'.ut:juh,i “Subhana Rabiyal A'ala.”
Because Sajdah is o position of extreme closeness to Allch,
o M a8 s one exposes one’s relationship 1o Alloh, Now
you can soy, *My Rabb.” “Subhana Rablyal A'ala” means *You
are pure, O my Sustainer, the Meost High.”

Hazrat Moulana Shah Fazle-Rahman Ganj Muradabadi ( Juii=1,)

told Mowlana Ashraf Ali Thanwi (. 3127) thot he experienced

such ecstosy during Sajdah, it wos os though Alloh hod
expressed love for him, And when he recited the Qur'aan,
he experienced such delight, that if you hoed to experience
it, you would tear your clothing off and run to the jungle.
He also said thal when the domsels of Jannak come 1o him,
he would soy lo them, *If you want to listen to the Qur'aan,
you moy sit, otherwise leove from here.”

Look at the thoughts of the Aklullah and compaore it to our
thoughts. Wha! o difference between our thoughts ond theirs.
They are the true lovers of The True Being. A Maulwi employed
by the government and who received his solory from the stote
of Rampur ccme 1o Shah Saheb. Hazrat Shah Fazle-Rahman

_ ZTF e



(dedi=z,) was al the lime delivering the lesson of Sahilh Bukhari.
In between, when the Moulwi gol the opporiunily, he fold Shah
Saheb that the Nawab of Rompur wanled fo give him one bundred
thousond rupees. Shak Saheb wos extremely dislressed. He
said, “QO Moulwi Saheb, forget the hundred thousond rupees.
Listen 1o what | hove to say.” Then he recited the following

e e, A IINT.
Ut e 2 I3

Whatever grace we see of His on the heart,
The heart becomes independent of all wealth.

in other words, our hearts are nol in need of the rupees of the
Nawaks due t& the lorrential downpour of mercy thol we see
Alloh sending upon our hearts. Whoever maokes friends with
the elephant irainer, hos lo enlorgen his door becouvse when
the elephant Iroiner comes, he comes with his slephant, Thus
Allah alse makes the heort of the person very large who He
grants o special radiance ond closness. Moulana Rumi | bin=2)
says,

z-j.z ~ .’Jf f,-fg IJ L,E}:w
Ly o bz 2y S
The exterior of a Wali can be so weak that

he cries out due to a mosquito bite,
But his interior contains the seven heavens.

Dr. Abdul Hayy |d=%) (Khalifa of Hazrat Thanwi) soys,
uj.-*_,.rif;.ﬁ!u Lfr(-_-?
S LJK&-};HIF &

Whenever He passes here,
How many worlds pass one's sight.
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Jigar Muradabadi expresses the some sentiments in the
following words,

ST e [ U‘f?lf"zf(
iU Tese w2 S

Sometimes the seven heavens circulate
this handful of seil,

In shor, there is so much delight in the name of Allah, thot the
tongue cannol exprass it in words. There was o Wall of Allah by
the name of, Sal Tawakkul Shah | Jfediz%) In Thana Bhawan.
He used to tell Hazrat Thanwi | di=r) that he experienced so
much pleasure in toking the name of Alloh that his mouth would
become swest, He would swear and fake oath that his mouth
hod indeed become sweat,

THE SWEETNESS OF IMAAN

Shaikh Muhyiuddeen Zakarlyya Nawawi [1&.*-'!::.?;] hos explained
under the term gla\ o s ‘Halawate Imaani” thaot Allah gronis
sweetness of Imaan to every person who adopts those practices
an which there is promise for atlaining it, eg. loving the Auliya,
protecting the goze etc. However, some pecple are gronted
a physical sweeiness that can be perceived in the mouth. This is
the groce of Allah and is granted fo whoever He wishes. This
sweelness con octuclly be perceived in the heort by everyone.
Every person receives an immediate tranguillity in the heart.

TRUE CONTENTMENT

We should be more concerned obout reforming our hearts
than our external leatures it we wanl to live with peace.
Otherwise |n spite of the oir conditioners we moy possess,
we will be engrossed in worry ond anxiety. The heart will be
engulfed in the worries ond thoughts of ammaossing wealth.
Internal conteniment is net dependent on the contentmant of
the exierior. Moulana Rumi says,
- W5

g2
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A person is in ecstasy on the mat of a Masjid,
While another is sitting in a garden surrounded
with the thomns of grief.

This person is erying among flowers while the other is loughing
among thorns. Mow if someone says that this is o combination
of opposites, how can Allah make one heppy in the state of
grief? The answer o this is why does water not affect the Swiss-
made waterproofl wolches olthough they are surrounded by
water on all sides? Just as these wotches ore waterproof, so
can Allsh moke the hearts grief-proof. The one on whose
heart the mercy of Alloh cascades, he wlill be content omongst
thousands of worries. Those worries are for his reformation,
nurturing ond for the progress of his Imaan. He may be crying
and his eyes moy be full of tears, yet he is happy within. He
may be in grief due fo the iliness of his children or his own
iliness, yet this grief does not penetrote his heart. What is the
proof for this? The prool for this is o Shami kabab, A person
who eofs o Shami kabab full of chillies, will hove tears rolling
down his cheeks, You will think that he is in o problem. You tell
him o leave the Sham! kabab ond give it to you, What will he say?
He will reply thot he is enjoying.the kabab and having pleasure
within himsell. These are tears of enjoyment nat tears of grief.

THE EVIL EFFECTS OF SIN

In a similar manner, in order 1o please Allah, one will have to
leave all kinds of disobedience. Disobedience ond sin remove
the mercy of Allah. Every sin distances one from Allah, the
speciality of sin is thot even a very minor sin tokes one further
owoy from Alloh, while on the other hand, the speciality of
obedience is that even o very minor oct of virtue biings one in
close proximity to Allah, Thus, leave every act of sin by regarding
| it os poison and stay in the company of the pious. Toke the
| nome of Allah ond He will moke the heart free of grief. Such o

ﬁ




person remains content in this world all the 1ime. Whotever
grief there is, it will remoin beyond the boundaries of the
heort. When Allah desires to keep o person happy and endows
him with His special grace, then the problems of this world do
not cast him into the pits of sorrow,

THE DELICIOUS GRIEF
OF ALLAH'S PATH
Moulana Jalaluddeen Rumi soys:

w (Nl ?uf,flﬁ of &

w (5T el & B

If Allah wants to keep a person happry,
He changes the essence of grief into happiness.

The people of the world will try to remove the grief by using
the meons of happiness. They will remove fire and reploce it
with water. However, Allah is capable of combining two
opposites. He transforms fire into water and He chonges the
essence of grief into hoppiness. He changes the shackles of
the faat and imprisonment into freedom.

Consequently when Hazrat Yusuf |H48\) was imprisonsd, he

said: E g -7 43 & - -
§ o G O]
“O my Sustainer, the prison is more beloved to me.”

This is a prisen In Your poth, | am geing fo prison because of
You. And where You are, the Creotor of the gardens, the prison
no more remain a prison. |1 is more beloved to me. Allah
Ta'ala is so beloved that if the prison of His path is more
beloved, how will the gardens of His paih ba?

Friands, If the thorn of leaving sins pricks you and your heor
is grieved by protecting your guze in the poth of Alloh then by
Allah, it all the flowers of the world salute this thorn, they will nol

..f:__:_:_:_.____:::. e o fj} i ——— —_—--_;-..-'1-::"':
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fulfil the rights of this thom. If all the happiness of the world
solute the grief thot is experienced by discording the disobedience
of Allah, they connol fulfil the righi of the greotness of this
griel. This is becouse it is the thom of Allah's path. Do not ask
obout the volue of the griel of Allah's path. Only the Ambiya
lprophets) and Auliya (iriends of Allah} know its value.
Accordingly, they remain happy at all times becouse they
have pleased Allah. Therefore, Allah To'ole also keeps them
happy at all fimes. Worry and anxiety do not reach their hearts.
They remain on the outside. How con joy and grief be combined?
How con the heort smile with thoms? | hove compiled o couplets
depicting this:

d’f"l.((';ﬁd:;fuf f..;,.-..:.-'
v Y u;;u;.,ffé

The example of the smiling of my heart
Like how a blossom blooms among the
swrrounding thoms.

If blossoms con be blessed with the favour of blooming among
thorns, can Allah nol keep the heorts of His special servants
hoppy during periods of grief by means of granting them
contentmeni of heart? | have expressed this senfiment in yet
onciher couplet:

Furges = Ay
e . )"d: .:-:l,:'ﬂﬁ
This life is grieved by the dagger of submission,
Every moment it is experiencing the enjoyment
of martyrdom.

Il It is necessary for o humon being thot he be content with
\\ whotever condition Alloh keeps him in. Then, if Allah wills, he ]
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will be content in every condition due to the blessing of
divinely-granted contentment, | remember ancther couplet

of mine: .
b (4 SOy L G
Lt e LIy

I found life to be full of joy even though the
heart was full of grief,
Due to the blessing of His grief, I remained free
of grief even in the condition of grief.

This contentment is o great foctor, Hakeemul Ummat Mouwlana
Thanwi (Ldi=1;) asked my Shaikh, Shah Abdul Ghani Saheb,
(edt=2) what position is higher thon sincerity? Hazrat replied
thot he did not know. Hazrat Thanwi said: Lp..u(."', (submission
lo the decree ol Alloh and being plecsed with it) i.e. to be
content with the decree of Allah, A very grea! prize is oblained
due to this occeplonce,

Allamah Sayyid Sulaiman Nadwi | Jdi=) seid,

bz Jrff_.F

PNy o Wz uﬁp

When 1 obtain the wealth of Your grief,
Then I become free of the grief of both the worlds.

The griel expressed for Alloh’s soke is extremely enjoyable. -
This is what is granted to the Ambiva and Auliya. Allah

To'cle takes hall a life in His poth bul He gronts thousends in
replacement,

43 Ul 423 56 Ul (-
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JIGAR'S STORY OF REPENTARCE

Therefore, those whom Alfah hos gronted His love ond
recognititzn, they discard all sins. Jigar Muradabadi left
drinking wine ond grew o Shar'f beord. Yet he used to drink
so much that people had to carry him oway after his rendition
of poetry, He himself says,
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Now is the fear of the Day of Judgement,
I have had an unlimited amount of drink.

But when the feor of Allch came, he repented. He met Hakeemul
Ummat. He asked him to moke Duwa so that he could quit
drinking, perform Half ond grow o Shar'l beord. The result was
that he grew o fist-length beard [in accordance to Shariat)
and quit drinking. The doctors advised him that it he did not
drink, ha would die. He replied that he would die but if he kept
on drinking, for how long would he live? The doctors soid he
may manage another two to four years. He said that it is better
for Jigar to die now by quitting than to live with the wrath of
Allch because now Jigar's death will be in the shadow of Allah's
Mercy. And if he died while drinking, he would die with the
onger of Allah. Thus, it is better that | die now. Consequenily,
with the Mercy of Allch, jigar remained alive for o long time
ond his heaolth improved tremendously. Before he could grow a
Shar'i beard, he recited o couplet by Allah's grace.

PR IAPIE
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Come, let’s go and look at Jigar,
We heard that the disbeliever has become a Muslim.
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He was once sitting in o cart in Meerat [city of India). The card
man wos reciting this couplel of his, oblivous of the fact that his
passenger was figar who now grew a Shar'l beard and wos o
Muslim in the true sense of the word.

Upon hearing this couplet, Jigar begon weeping and saying
that Alleh gronted him the obility to utter this verse evei before
He granted him the favour and gave him the ability to keep
oway from disobedience and sin,

IMPORTANCE OF THE
COMPANY OF AHLULLAH

Friendsl | wos exhorling you lo keep your trousers above your
ankles, grow o Shar'f beard one fist in length, keep owoy from
evil glonces and bockbiting ond regard yourself os the most
despised. |i is essential lo obey all external and inlernal orders,
In this regard, it is highly incumbent to adopl the company of
the Ahlullah. Yaqeen (ceriginty) is Iransferred by their company,
The importonce of the compony of the Ahlullah con ba under-
stood from a Hadith of Sahih Bukhari ond Sahlh Muslim where
it is menfioned that o person who murdered one hundred people
wos asked 1o go 1o a villoge where pious people lived. He was
told thot his repentance would be accepled there. Subhan-Allah
the status of the Auflya is of such o degree that even the land

on which they remember Allah, say N S\ Subhan-Allah,
J!lr LAl Athamduliflah ond shed fears, that land has the honour

that the repentonce of a murderer of a hundred souls is cccepted.
Allah hos the ability of accepting repentance on any land but He
chose the land of the pious for His special bounlies and mercy.
From this one can understand the honour and value of the Awliya.

REFENTANCE OF THE MURDERER

Allamah bn Hajar Asqalani | iz} hos witten that the nome of
the village of Ihe pious wos 834l Nasarah while the nome of the
village of the impicus was i_}lS' Kafarah. [Fothul Bari; Vol. 6 pg. 517)
The murderer could not even reach Nasarah when he died. He
tumed his chest towards the direclion of the villoge of the pious
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ﬁﬁdgﬁiﬁ . Upon this oct of his Allah showered His favours
upon him and forgove him. And how did He do this? The ongels
ol punishment were saying Ithat they would loke him because he
had nof reached the other village while the angels of mercy
soid that he had already taken the route to the villoge of the
pious. Death was not in his control, Therefore, we will toke him,
To solve this difference of opinion, Alloh sent down onother
angel that ordered saying: h..i:',gljf..;l “Measure the distance
between the two villages,” In the meanwhile, He ordered the
village of the pious saying: (g ’ﬂl “Come a bit closer,” becouse
those in proximily to Allah lived there and told the village of
the impious: &Jil:l “Move a liile distance away,” because the
sinners lived there. The Muhadditheen have called this incident
Jlﬁi;ﬁd}hﬁ “Favour In the form of Justice.” Mirget; Vol. 5, pg. 128),
hﬂhuuﬂﬁ,ﬁhhmmkﬁgﬂwnngakdnlhe measurements
while He Himself was moking omends. Upon this 1 remember
the verse of Mowlana Shah Muhammad Ahmad Saheb | Jstzn)
who said,
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Arrangements are made for beauty,
Love has a name made in this way.

It was the arrongement of Allah Ta'ala’s Mercy otherwise
that village was far away.

ctnrt UL ¥T
Love has a name made in this way.
THE REPENTERS ARE RAISED
TO THE STATUS OF THE PIOUS

If we only lake His name a little and please Him by repenting,
then the repenters also enter the stages of the pious ones,
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MNMow listen to the translation of the Hadith of Istighfar
{repentance] which | mentioned ot the culset. Rasulullah
{%} has menfioned that whoever makas excessive Istighfar,
Allah will find o way out for him. The three conditions of true
repentance are:

& !-n‘-‘*j" QJ'-‘” il Ta refraln from the sin.

: Tt I o
@ \ple pds i To express remorse on the sin

cammitted.

@ Hu Jh- vy o gl To make the firm intention not
g ,, to return to that sin.
i'l!i HL" u" (Sharhul Mustia Lin Nowsal; Vol. 2, pa. 346}

If Shaytaan whispers in one's ear that you will commit that
sin ogain, then remember that o firm intention to adopt piety is
sufficient for the ncceptance of repentance. Allah accepts this
determinafion on the condition thot there is no determination
o go ogoinst this repentence. If one does not intend to break
one's intention, then this intention is accepted by Allah. At the

time of repentance, one should place one’s trust in Allah and.

say, O Allaht | have ploced my trust in You and will not
commit this sin again,” If one happens to commit this sin, then
repent agoin. Where con we go to if we leave Allah.

BEING DETERMINED
TO FIGHT THE NAFS
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If you cannot defeat the wrestler of the Nafs,
Then do not leave your hands and feet loose.
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You have to fight him (Nafs) for your whole life,
Sometimes he (Nafs) succeeds and sometimes you succeed.
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Whoever is unsuccessful throughout his life,
At least the lover should not leave the struggle.
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He should try his best to maintain this
relationship of love,
If it breaks a hundred times, then join it
a hundred times.
Ah! You did not discard sin but you discord Allah. Where is

there any refuge ofter breaking off relations with Allah? Is
there another God besides Him?

L K Ly
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If You do not ask except the pious ones,
Where will Your sinful servant go to!

Friendsl The Allah of the sinners and the pious ones is the
same. Where ore we going lo go leaving Allah? There is no
refuge. It is highly essential te repent ond seek forgiveness.
Shaytaan puts embarrossment info one ol such on occasion,
He asks you how con you repent when you commit the some
crime avery day. He tells you thot this is shame. What is shame
i, in reality?
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THE REALITY OF SHAME |

The great Muhaddith, Mulla All Qari {,,_Jﬁﬁi..?;] 5ays, |

G L 5y DY S Cadiales G
“Your Master should not find you in a state which
He has prohibited you from."
Alloh is finding us daily in o stole of sin. Then we claim o have
shome. When repenting we feel oshomed but when we commil
sins then there is no shamel This is o great deception of Shaytaan.

Actual shome is thot a person refroin from sin ond feel oshomed
o commil sin. Some people recite this verse of Ghalib,

Lo 2
- AV

With what face are you geing to go to Ka'bah, O Ghalib, ||

Don't you have any shame?
(Meaning; due to the fact that you are an alcoholic sinner,
don't you feel ashamed of showing your face to Allah?)

If we practise on this verse, today the Muslims would hove been
deprived of going o the Ka'bah. Thus it wos necessory to comect
this couplel. Moulana Shah Muhammad Ahmad Saheb {si1=1)
who wos o Khalifah of Shah Fazle Rahman Ganj Muradabadi
[-:*-*"#4 told me that he corrected this couplet, otherwise this
couplet of Ghalib's was making one lose hope in the Mercy
of Alleh. | osked him wha! corrections he made 1o the couplet.
He replied thal he reformed it in the following way:

Uil o = 21 A
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I will go with this very face to the Ka'bah,
I will put shame into the dust.

i
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I awill continuously weep until [ please Him,
I will correct my wrongs in this way.

Allah, Allah! Look ot the difference between the poetry of
worldly poet ond the poetry of the Auliya. I you cotch a fish
fen limes and ask il whether it will go into water or will it be

ashomed, what will it soy?
LIKE FISH OUT OF WATER
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Even though there are thousands of colorful

enjoyments on the land,
The fish nevertheless have enmity with the

dryness of land.

“O fishermen, olthough you have crealed thousands ol colourful
things in this world, you have Miranda (solt drink), Shaami
Kabaks and Biryaani but all- this is death for me. This dryness
is not beneficial for me. Put me bock info the water. The storm
of water is also beneficiol for me.” Everything is good for the
believer with the pleasure of Allah. There are blessings in
whatever condition Allah keeps one. But if Allah is displeased,
then o person’s soul will be uneasy like a fish out of water
even though he may posses thousonds of means ol comfort.

VALUE OF THE TEARS
OF REPENTANCE

Rosulullah (dsgedge) soid: Jaizuyip J 15 that whoever mokes
excessive Istighfar, he pleases Allu'h* the conneclion which
was broken due to sinning is restored by excessive weeping
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and crying, he restores the connection of servanthood, What
favours will he receive? This will be explained further on. But
friends, listen to the value of these tears. There is o Hadith in
Mishkaat Shareef which iz as follows.

Rasulullah {deuediia) says:
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i (Mishkaat; Narrated by Ibn Majah, pg. 458)

“If the tears of regret flow from the eves of a believer onto

his face due to the fear of Allah, even though they may be

the size of the head of a fly, then Allah, svill make the fire
of Johannam haraam on that face.”

| have seen my Shaikh, Shah Abdul Ghani Phoolpuri | di-z)
olways wiping the tears of his eyes onfo his foce, He used to
soy that he sow Hakeemul Ummat, Moulana Ashraf All Thanwi
[ Mdi=r} doing the same. Then | saw o narration of a Sahabki
who said thot he used to wipe his tears on his foce because |
he heard Rasululich [4zgkdile) saying that wherever the teors

touch, the fire of fahannam becomes Haraam on thot place.

HOPE IN ALLAH'S MERCY

Hazrat Thanwi | _kdi=#) said that o question can arise on this
paint that if the tears ore wiped on the face and it goes to
heaven, what about the rest of the body?

| In order to exploin the motter, Hazrat mentioned an incident.
There wos a Rajah who died during the reign of Alamgeer
[ b=z}, His son's uncles wanted to usurp his property and
belongings and deprive him. The ministers whe had eaten his |l
| father's food told him to proceed fo Delhi where they would

Il request Alamgeer | Lii-2) to intercede on his beholf. “You ore

:.,_u,i a child and the king will have mercy on you," they advised, “He |
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will give you your lather’s belongings.” Two ministers who
tock him 1o Delhi tought him the whole way what to onswer
when the king asks him any questions. When the fort of
Delhi was neor, he asked them lhat if the king had to osk o
question other than whal you two hove faught me, what onswer
will | give? The two ministers laughed and said that this boy
is very intelligent. He will onswer the question himsell. He
does not need any guidonce.

Alamgeer ( 4d1=5,) wos taking o bath in the canol when the boy
reached. He greefed the king and told him he had a request.
On listening to the request, Alamgeer | _Lii=2) held him by his
honds and told him thal he was going 1o drown him. The boy
laughed loudly, Alamgeer remarked that how can such a
“mental case® get ony property. You should have soid, "Do
not drown me,” but instead you are laughing ot an occasion of
fear. This is the woik of insane people. Who! property con
‘you look ofter? He replied, *Sir, first you should ask me why |
om loughing? Then do whatever you decide to0.” 50 Alamgeer
( ddnzz) osked hitn why he laughed. He said, “Sir, you are the
king. The fordune of the kings is very great. It my finger was in
your hand, then | could noil have drowned. Here both my
hends are in your hands.”

Hazrat narrated this inciden! gnd remarked that o Kaafir
child has so much trust in the favour of a worldly king, then
how can you compare it 1o the faveur of Allah. If He ploces
someone’s face in jannah, will He put the rest of his body
info Jahannam? Alloh is Kareem. Muila Ali Qari | Jdi=2) hos
exploined the meaning of Kareem as lollows:

i - #
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(Mirqaat; Vol. 3, pg. 212)
“That Being who endows without considering
the deserving of the recipient.”

The one who gives withou! the recipient being worthy of it
He grants his favours and bounfies to unworlhy slaoves. i is
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far-fetched for Him to enter the face of a person into Jannah
ond the rest of his body into Jahannam.

| have heard regording Mowlana Muhammad Zakariyya
(#1=2) that during his lost moments he was uttering the words

"E AL “Ya Kareem, Ya Kareem.”

Thus we should all guickly seek forgiveness fram Allah and
hove hope and when fears come out, then we should wipe
themn onto the face. If lears do not come oul, then imitote
the feotures of a crying person,

Sa'd Ibn Abl Waqaas (wsbles;) soys, syl &I 38" that he was
the third person to accept Islam and the first one to shool an
arrow in confrontation with the disbelievers,

He himself soys,
b o 0 55 56
“I was the first to shoot an arrow
in the path of Allah.”
Rasulullah H::;I:JLI}.-:I mode Dua for him thus;
) F A P T # b e
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“O Allah! Guide his arrow to hit the target
and accept his Duas.”

Rosululleh |dgedii) olso told him:
A 3 i ST L )y
“Shoot the arrow, O Sa'd, may my parents
be sacrificed for you."

(Mishkoat; pg. 596]

This bounty hos only been aochieved by two Sahabis. Hazrat Sa'd
and Hazrat Zubair |\ d)>;). The Muhadditheen have written
i that Rasulullah {Hb-ﬂ.-} did not use this sentence for any other




Sahabl. Sa'd (ust|-=5) is one of the Asharah Mubasharah (Those
ten Sahaba who were given the glad-tidings of Jannah by
Rasululloh dsgedffe ). He is one of the ten and the finol of the en
as well. Alter his demise, oll the Asharah Mubasharah were
finished. He narrates:

ST o 3
“Cry! If you cannot ¢y, then adopt the

condition of those who cry.”
(Tbn Majah; pg. 319)

TRUE SALVATION

L -
In another norration of Mishkaat, o Sahabl asked, Sl G
“What is salvatlon, O Rasulullah?” He replied,

UL s sl
"Control your tongue.”

That is, do not speck harmiul words ond control your tongue os
o master controls his slove. Then he soid,

L Sl
“Your house should be expansive for you."
Mulla Ali Qari [ di=2) slotes in the explonalion of this Hadith,
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(Mirgaat; Vol. 9, pg. 150) JJHLF@JIII.!
“This is the era of silence, staying at home and being
content with the bear minimums until death.”
s Uit
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"Cry over your sins.”

From this we deduce that the road lo solvation is lo weep on
one's sins, However, if o person cannol cry, then the MNabi of |
i, Mercy [H-Jﬂ..] has shown us a woy of drawing the mercy of J








































